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Abstract

Gavatri Chakravorty Spivak’s cssay "Can the Subaltern Speak?’ was
[)lllﬂishc‘(] in Aarvism and the Torerpretation of Crfrare in 1988, With the
female subaltern as its principle concern, the essay moves between the
sceminglv disparate realms of intellectual production, institutional spaces,
colonial archives, Tindu seripture and cconomic infrastructures (among
others) to pose a central problematic in relation to veice, subjectivity,
representation and the [practice ()I'\\'ri‘iing__{ |li.‘~l()l"\'. In the inlvl‘\'vning vears
since its {)llllii(\lliull, Hlli\‘ak‘s [raming of this problematic which fore
grounds the discontinuitics between these concepts in scholarship  has
been hotly debated in tormes of its implications for intellectual work andd
activism alike. In the move from Bhubaneswari to her great grandnicee,
N]}i\nk‘s‘ own revision ot this eAsay in her recent book Critigue of Pou-
colonial Reason draws our attention to the cmerging subaltern of the New
Fmipire: once caught and silenced in the velav betsween colonialism and
national liberation .\lrllggltﬁ\ she now c]is:tlpl)vars in the “violent -‘|1L|H|ing'
between multinational capital and culturalism. This paper on Spivak’s
work n'sl}()mls to what we see as ity continued (‘hallcng{‘ to humanitics
scholars and activists to fashion an ethics of alterity that is not reducible to
identity politics where the gendered subaltern oecupies a particularly

telling place as part ol a comprehensive eritique of globalization,
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N MARCEH 2001, al 2 conlerence in Kuwait, Gavatri Spi\'dk, in conversation

about this special issue, said Tmtived of the subaltern™, and she bug]wd at
the response from another conference participant: “These davs, having a bad hair
davis subaltern’. In this oft handed remark, one can sense Spivak’s productive
humnllr aril 1111|)l11|vn( ¢ with any lln()]\ that is not h:(dt('(] H[)ttlll( open 10
constant revision and attentive to the currents ol history anl (ultun While the
term Ssubaltern” is often emploved Tar too vaguely to denote “oppression” or
‘otherness”, which explaing Spivak’s fatigue with it, Spivak herself l)rinm N
pe rsiste nll\ critical perspec tive as she continues to retur 1, in her own wor l\
the issue of the subaltern and her a|1ann|nrT context. I, in 1988, she asked l.|ml
infamous question about whether she could s peak, setting ofl over a decade ol
debates, itis onlv most recently although shv has been \\'(Jrking with aboriginal
(or scheduled tribey children and their teachers in India for the prast ten vears
that she has begun to write about the subaltern in this contexi, As this special
issuc tracks her complex engagement with subalternity, this intredactory papser
specilically addresses the move from the question ol speaking to the one of
teaching, as it tracks, in Spivak’s work, both the "new subaltern® and the *New
I‘f]n]}il‘(“.

‘Can the Subaltern Speak?” (hercalter €S8y first published in Laurenee
Grossherg and Cary Nelson's edited collection Harsism and the Interpretation of
Culture s vugdgv(l with questions ol voice, stl])j('t'ti\il)' and Ilisltll‘iclgl‘al)hy in
its wide ranging ¢xamination of theoretical and archival material (1988). This
essay, and Npivak’s work in genceral,is requently accused of being impenetralle,
but its impact across the disciplines of history, anthrepology, sociology, literary
studies, women studies and cultural studics, amongst others, suggests atherwise.
It is diltieult, but learning lrom her work requires attentive rm(!ing and some
|L11ni|idril‘\ with the scholarlv texts and culvaral fhistorical contexts that her work
engages with somoething Spivak hevsell calls “doing vour hemework”. What is
often experienced as trustrating but what is also simultanccusly one of the most
fruitful aspects of her work are the insights thatr disrupt any common sense or
conditioned response one may have had to the issues explored. When the points
are grasped, one must return (o the vory readings she has perlormed inall their
detail and dilficulty the argument s digressive and takes place in the margins
and notes, But nothing is extrancous to it It docs not so much proceed ina
lincar fashion where the revelation comoes at the end: one can not jump to the
conclusion of a Spivak essay and expect o understand the picee, a practice that
resulted in so many of the misreadings of her T98Y cssavy rather understanding
comes with simultancous grasp of divergent threads and muliple texts This
writing stvle, inlluenced by her subject matter, already embraces what she
makes explicit in her more recent work and in the ¢ssav that appears in this

callection: the understanding ot alterity as spatial as opposed to temporal, bt
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we will return 1o this paint later, Hence, no briet sumiming up, which her texts
actively resist, can do justice 1o the circuitous reach of this essav. It moves from
an mm])\\i.\' of the western intellectuals |h1|‘<|(|()xiu'1| claim 16 both dismantie the
Stllf]ccl and 1o know and spvak e the Other (in |)al‘1i(‘Llldl'j the \\'()rking r|.1ss_),
w hich ignores g]nlml (‘al)ildl and un\\'illiné_{l.\' consolidates the international
division of Tahour in its relusal 1o acknow |c<|ga‘ the i<|cn|()gics ini‘t)rming hoth the
construction ol the self and the ether; 1o the intricacies of Thndu Taw and its
codilication by British colonialists as an example the epistemic viclence of
imperialismy that subjugates other knowledges; 1o the Subaltern Studies group in
India and its attempts to resist im|)<‘1‘ia|i5m arel recover and listen to the voice
of colunial resistanee in the “already digested” historical archives and records of
the elite; to the question ol the British abolition ol widow sacrifice {1329y and
a nativist nnsld]gid for lost urigins’.

While many critics, (misjreading the picee, have attempted to answer the
question it posed, Spivak  intentionally echoing and engaging with Kant’s “what
can 1 know?™ aned his probing of the limits of reason and reason as a limit s
working through the politics and the houndarics of representation and the
(uestion ol how one can know. In the representation ol the subaltern as *politi
(a”} (\lllll)" or unviolated or as “speaking”, Spivak argues, she continues to be
silenced, In the example ol widow sacrifice, the British imperialists, misinter
preting the term “sati” and Hindu law, worked 1o outlaw widow sacrifice,
pursuing the popular colonial strategy ol “white men saving brown women from
brows men’ (1988: 297) The nationalists resisting imperialism but aceepting
the imperialist misreading of “sati,” set eut to (rejelaim brown women, insisting
“the women actually wanted o dic” (1988: 297). (‘aughl in the refay between
Denevolent” colonial interventions aixd national liberation struggles that both
construct a will tor her, the subaltern, Spivak suggests, cannot speak. In her
conclusion to CO8SS, she gives an updated example of this silencing: the case ol
Bhuvaneswari Bhadhuri's suicide (1926 is represented by her nicces as a case ol
Alicit love™ despite Bhadhuri’s attempts 1o displace this motive by Teaving behind
a letter about her um-\‘illingncss o carry out the political assassination assigned
tor her as a member ol a group struggling for Indian Independence. Spivak
stresses that Bhadhuri committed suicide while she was menstruating, thus
detlecting the interpretation of her deatly as shame over an tillegitimate” preg-
nancy andl the reading of her death as a sacrifice Tor a man (the "normalized”
understanding of satiy and vet the Tetter also suggests she was not willing to
accommadlate the role of a ighting woman," a role that had been celebrated |>}'
male Teaders of Independence. This intervention and res riting of "the social text
of sati-suicide” was nat heard. Spivak states:

What I'm saying is that even when, whether showing her political impo-
tence or her political power, she tries to speak and make it clear, so that

it would be read one way, the women in the lamily  radical women
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dedide 1o forget it The rhetoric of the ending is a rhetoric of despair. It
R &

was at that moment, |‘ig|ll alter the story, when 1 miti, thrm\'ing up iy

hands, “The subaltern cannot speald”

(1999¢: 89)

It is this unavoidable muting of the subaltern’s intent, as a will is constructed tor
lu'r, that S])i\'ak‘s work asks us to be attentive to in four” own work.

‘\pcaking' lor \ln\aL PSoa nece HHJII]\ d|~.|)|aut| act. Clting Abena Busia™s
response 1o CSS - which pointed to the fact that, in the end, \PI\JL was able 1o
make the subaltern Sspeak”  Spivake explains that Bhadburt, as a middle-class
woman with some aceess to centres ol power, was not a “true’ s'u|mil('rn, but
that, in anv case, the goal of her work is not to preclude hopetul investigations
of subaltern speceh but to Toreground how these investigations must acknow!-
cdae that [a]ll speaking, cven secmingly the most immediate, entails a distanced
decipherment by another, which is, at best, an interception” (1999: 309). The
(]vm'l'il)tinn r)l'sln‘.lking as ‘an inlvruvplimf |1igll|igllt\ both the contingeney and
construction ol the act. An nterceplion suggests s()lm‘lhing that ix S{()PPL‘[! or
caught between two points, The use of the waord interception to deseribe speech
in this sentence helps to conves the inevitable displacement that accompanies
any atte m]>1 to read a (l\[ll]]ll\i‘ mcamncf or intent in the actions or statements
ol other s, and how speech as interception also ]n()(lu( Live 1\ points to the binary

the two pointsinowhich it is so olten trapped.

It is the intereeption of subaltern specch in the service of globalivation or
what she has also called the "New Empire” that has become one of the major
concerns ol \lJl\dk s work since OSS. In the move Trom Bhadhuart to her great
ar andnicoe , Spiv ak’s own e visiting ol this ¢ ssavin 1 Critique of Posicolonial [{umm
(humll( r CPRY drasws our attention to the |“§ ¢ of the Na\\ Empire: as a well-
placed diasparic South Asian \\()rking for a American-based transnational
company, this great grand-nicee not having learned the lesson of Bhadlari's
suicide that imterrupted the trajectory of bots imperialism and national liberation
sti‘llggh-s is working out o a sense ol "moral love™ to improve South Asian
markets. Citing the Fast Indian Company as the first great transnational
company belore the Lact” (1999 2209, Spivak argues that the New Fmpire, in
one sense, is also a return to the roots of imperialism’s relationship to capitalism
where Hree trade” agreements hecane the norm lor conducting business. [l as
Tonin states “[c]apitalism has Deen transformed into i|11p('1‘i.1li.~.ln’, Spis ak
explaing, ‘[oday’s program ol glabal financialization carries on that relay”
(1999: 311). A brochure for a recent exhibition at the British Library, entitled
"I'mdino Places: The Fast India Company andd Asia’ (summer 2007y, lll]\\'illil]“l\'
andd uneritic J”\ makes this connection as it understands conte miporary liberal

muhnullumllsm as continvous with transnational capitalism: [nmun: an

¥
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England without tea in china cups, without pepper, or chinte. or chutney;

imagine an India without cricket or gin and tonic, a world without Heng Kong,
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Travel back 400 vears in tine and discover how multicalturalism lu-gan'. How
did this version of |)nsl('r)|onid|is1n become the norm? l)('sl)iu‘ expectations that
the historically “other”, such as Bhadhuri's great gl‘andnicu', would counter the
dominant, ‘the representatives of the so called Thicd World™ are often and with
the Best ol intentions Tound 1o be Sin the service ()l'glc)lmli/ali(m‘ (2001779,
Spivak invites a eritique of this vorsion of the posteolonial that is not fronic in its
use ol the "post” and presupposes the possibility ol a "decolonization” ol the mind
(20017210

.-'\|l|1c)ugl1 kepr alive in Marx™s work, the eliding ol the difference hetween
the two dillerent notions of representation, darste/fen (re-present or rhetoric as
figurative) and verrreten (10 stand in lor/persuade)y  which is evident in the
exchange hetween Foucault and Delueze in OS5, who speak for the worker, and
the proponents of global Teminism and development that speak for the third
world woman i what permits the im'c.\‘iigatcn'/inlr]l(-(ltml Lo render hinselt/
hersell” as the transparent communicator o the voice of an undivided”
oppressed. This conflation and assumption ol "transparency’ is, Spivak argucs,
what continues to secure the centrality of the Western Subject and the "West as
Subject” that depends on the muting ol the subaltern as it again constructs a will
lor her; Vet her location continues to shitt. Histor ILJ“\ Elu‘ g ‘ndered subaltern
was cut ofl Trom the centre, Cexcluded even from the logic of class structure’
(000 121 and had limited or no access to the caltural imperialism” ¢de Kok,
1992: 45). Moving Trom third to tirst worlds, as the wellare state is croded,
Spivak suggests, this remains the case for the disenfranchised in nwlmpolildn
centres that are increasingly cut oft from social mobilitv, However, the pene-
tration ol global capitalism the New Empire inthe guise of the Waorld Trade
Ohrganization, NGOs, bio-rescarch companics, LN [)t velopment projects and
human rights organizations — into the lowest levels of society s responsible for
producing what Spivak terms the new subaltern” (1999; 7!() This new sub-
altern, caught between global u\pimlism/(lv\'vlnpnu-m aned traclition/ culturalism,
is now completely co opted as her body s rendered data and she is sought alter
as inteliectual property. Spivak, thus, not only revisits CSS anel the “The Rani of
Sirmur” in CPR but puts these essavs in this new context as she turns (o the
‘\\ul‘lcling' of the New Fapire and exposes the continuity between colondalism
as a eiviliving mission and globalization, development organizations and thivd
world aid programnes. Onee at the contre of nationalist policies (the structures
ol which are still operativey, the “Third World Wonan® is now mobilized in the
name of 4 global capitalist agenda (1999a; 200y, Northern interventions into
Southern contexts 1h|'nugh the promotion ol things such as women’s micro
enterprises, gender training and birth control programmes ‘the invasive
|1'Hl1‘ut'luring of \ga-nc]vr relations” assuine an innocent or even hwmanitarian
face in name of “global sisterhood™ (1999a: 223). The practice of extending
credit 1o Southern women through the World Bank and NGOs, without the

establishment o anv intrastructure that swould facilitate reform tthat at Teast was



partiallyv there under high colonialism), what Spivak calls “credit haiting”, is a
particularly gmni example of how transnational capitalism expands its reacly and
replicates the pattery ol colonialist benevolence: again we find “white men saving
brown women from brown men’ (19388: 297). (lulll lmnln(T also pro blemati-
cally embraces the “conerete c\|)c~r|cm'¢_" of llum women as their testimonies
are read as a rational {or glohalization, s once again, the transparent reading of
the other and the rvading of the other as transparent is used to conselidate an
im])('l'ialisl (‘apil.ﬂi\‘l empire that is (lLli('H} iwt'nming the norm in the twenty-
lirst century. As Spiy ak SUggests, the SOVeTeIEn subject is invoked in the interest
of global capitalism where “[o]vidence is daily produced by computing the
national subject ol the global South” by reterring to “what veally happens” in the
same way Deleure and Foucault reler to the expericnee ol the masses, workers,
and prisoncrs in CSS as outside nl‘id('()lug_\' ¢19990: 255y, While it in hier carlier
work she was willing to aceept the necessity of this “strategic essentialism’ in

political struggles, the emergence ot the nesw subaltern suggests that this is no

£g
fonger a viable aption and in her more recent work she beging (o offer an
alternative.

CPR again intentionally cchoes Kant inits ditle, but the “postcolonial® a
already (()l]ldlll]lldl(‘l] andl h\lmd, as Micke Ball points out, disrupts his |<m||ntT
ol the possibility of reason as “pure’ (20022 314 15} Further, Kant's question
ol “what ought Tto do?” that follows from “what can [ know?" is rethought, by
Spivak, as a question of “how van | teach?’ Imperatives 1o Reimagine the Planet,
another of Spivak’s reeent publications, lavs some ot the groundwork Tor this
dixcussion |1}' Jsking: How can we pro\'i(lv acl(‘(luah‘ justitication tor giving care,
lor considering the capacity to help others as a basic human rightr How can we
inseribe responsibility as a vight rather thaonan nl)lignlion?‘ {19991 52). Pursuing
A response to these questions involves reading Kant's The Critique of Telcological
Reason against the grain: I he wishes to remain devoted fanhanglich| 1o the call
ol hix inner determination .. - he must L . assunie the being [Dasein] of a moral
author of the world™ Here the imperative is, Spivak argues (examining a longer
excerpl), despite assertions to the contrary, not the product of Reason but the
.\;u])ph'mvm 1o it (19990 64). Imperatives llmughl of (:nlj\‘ as the prmluut ol
reason are also where the ethies of alterity gets <isplaced by the interests of
Furopean identity and where the Western subject and the Westas subject s cast
as the norm. As opposed to, as Kant does, grounding ethies in rational knowl-
cdge that then leads to doing, Spivak’s notion of teaching keeps alive the ¢thical
imperative as relational and ungrounded, as alwavs begging the question about
the relationship between ethics and acting and natural and haman rights.

Rather than feeling obligated (o act in the interest of the other duty as
White man's burden the Northern planctary subject needs to understand his/
her “lorgotten’ implication in the North/South dvnamic and the elfects it has
had in order to develop a truly accountable ethical position. The maodel ol duty
asstumes the cultural superiority ol the West, whiclh must work to ‘rigln the
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wrongs” ol those less fit, The "History” chapter in CPR provides a example that

undocs the amnesia that intorms the “enlightened” view that the First World has
a moral imperative or obligation toward the Third World o supply aid and 1o
dispense rights, leaving the Third World indebted/obliped for the receipt of this
benevolence, Ina letter Spivak cites by Major General David Ochterlony, the
nincteenth-century agent to the governor-general in India, he docs ot disguise
his contempt for the people in Bengal but, nevertheless, understands that the
return of their tervitory and revenue “will be received not se much as an
(J])ligdli()ﬂ as a l'ighl Lven dic-hard colonialists like Ochier |(l||\ a(l\llu\\lul |
the expectation that the rights of the colonized be restored |>\ the colonia ll a
whe had commuitted a s rong, an undvr\‘tamlilm that has <ince been displaced and
reversed by the “henevolent” desire on the part of the colonist o right the
wrongs committed by the colonized: *What was at first perceived asaright came
to be aceepted as ()l)llgatlcnn as being obliged”™ (1999a: 214). 11[1[)(]]0'1\]71 i
back in “tashion”, a Time article announees inits review ol Bush’s policy on the
Middle Bast and then concludes: “There’s nothing wrong with a little colonialism
sOrry, nation I)UII(]II]U but it's not casy 1o get it Iwhl Americans should
remember that the old rmpulml Powers got out Wi the business in Part because
they never gotany thanks for it Instead their rewardd was “the blame of those ve
better, the hate of those v guard™” (Elliott, 2002: 463, The naturalization of
this narrative  the superior West needs Lo correet the “third” world that should,
in turn, respond with gratitude i< the one Spivak secks to denaturalize in her
more nuanced reading of history.
In her paper ‘Righting Wrongs™  delivered at Oxford University as part of
an Amnesty International serics of lectures “Human Rights and Human Wrongs’
Spivak <lescribes two forms ol culture responsibility based (subalterny and
righh based (Northern) arguing hoth need supplvnn-maliun, one I)_y the other,
in order Lo produce social transformation. Without dismissing the usetulness off
rights culture that emerged with the Folightenment, she launches her most
explicit attack on its colenial dimensions that have marginalized and exciuded
subaliern cultures, Without a doubr, the current agenda and assumptions
guiding development and human rights initiatives are embedded in an uncepual
rchlinnship ol power between North aned South, spivak argues that it i the
descendants ol the colonial middle elass who have become the human rigln\- and
development workers in Southern countries todav. Tike Macaulay’s Minute
Mo, these workers serve as intermediaries between local constituencies andd
ClHergeney n'lix'l'<1rgdnimli(:ns. (ivnvml]'\' ignorant ot the ngu.\gvs and idionms
of the places they travel o, organivations like Modicine Sans Frontier (Doctors
without Fronticrs) turn “the interpreters themselves into impertect vet creative
imitations ol the doctors” (20033, Further, through ceononic organizations like
the World Trade Organization and UIN sponsored aid programmes, the already
weak postcelonial nation state is I)I‘(‘HHLII'L‘d lrom above (o acquicsee 1o the

Northern and capitalist culture that accompanies these organizations and their



activities, As spivak explains, in the postcelonial moment, we have come from
the Declaration of the Rights of Man and of Citizens, where the nation is the
source of all sovercignty to a place where human rights “has turned out to be the
hreaking of the new nations in the name of their breaking-ininto the inter-
national community ol nations” (2003). Robert Cooper, one of Toni Blair's
forcign policy .](]\l‘-.()l\ recenty called lor a “new imperialism’, where “among
oursclyes [the postmaodern \\()l]lll we keep the Taw but when we are operating
in the }llnﬁl( [the pre-maodern \\mld] wo must keep the law of the jungte’
(2002; 2). There is nothing really 'new” about what Cooper calls Tor, despite
his d(ums to the contrary, as this model continues the okd imperialism that
operates on the double standards of "as” and “them, " which has never Been “post”
and that Spivak’s analysis demonstrates is well entrenched ineven the most
liberal ol organizations. Cooper’s remarks anel reference 1o the fjungle” are
nicely contextualized by Toni Morrison’s diagnosis of this devastating practice
of ‘()lhcring' at the very founding ol a Tree' America:
White people believed that whatever the manners, under every dark skin
was a jungles Swilt navigable waters, swinging screaming baboons,
slvv])ing snakes, red gums I‘mtl) tor their sweet blood. ... The more
colored people spent their strength trving to convinee them how gentle
they were, how clever and loving, how human, the morce they used
themselves up to persnade whites of something Negroes belivved couldn’t
Lo questioned, the deeper anel more 1ang|ui the jungle grew inside. But it
wasn't the jungle Dlacks brought with them 1o this place from the other
(liveable place). Tuwas the jungle white folks planted in them. And it grew.
[ spread, In, lllr(mgh anel after dte, it spread, until it invaded the whites
who had made it Teuched them cvery one. Changed and altered them.
Made them bloody, sillvy worse than cven they wanted to be, so searedd
were they of the jungle they had made. The sereaming baboon liv cel under
their own white sking the ved gums swere their own,
(Morrison, 1987: 1958 9)

Cooper’s new jungle is not the third world but lives under the skin of American
and  British Torcign policy that replicates and widens the divide between
Northern and subaltern cultures as it justifics bratality in the name of vivilization.

A responsibility-based culture is, on the other hand, Spivak argues, a culture
where one recognives that “the other calls us before w ill" (2003). As she explains
Hsjubordinate cultures of vesponsibility when ther work, base the ageney of
responsibility in that outside ol the sell that is also in the sell, I].‘l“—dl(lll\( d and
therelore not direetly accessible™ (2003). Responsibility: based cultures keep
alive, in their unde 1‘-1&[1(]]1]“ ol sul)]n ctivity, the “parts of the mind not aceessible
to reason’ that are therefore ‘inaceessible to us as objects and instruments off

knowledge” (2003, The cthical imperative, in this case, s not grousded



[41

STLIRG Dol SUEATL RN

rational knowledge alone, In other waords, she sugoests “that there is another
E g8
spaceorseript which drives us’y like our relationship to language, which ix
‘outside us, in granumar books o <ictionaries” and vet in us” in terms ol our
ability 1o use it to ‘know” the world through it (2003, The cultures of respon-
sibility ol the heterogencous subaltern, cut oft from the telos ot capitalist empire
building and Progross, have stdcnmlvd; ne: llllcm])ls [rom abos C,in the name ol
8 2 5 ,
a new cultural imperialistn, which operates on the old model of the *burden of
the Tittest”, to correct them will help but will only lead 1o their further corrup
tion. Democratic reflexes wid critical intelligence must be activated” and this

cannot come about through rote learning, memorization, commandments and

&
slogans, which Spivak argues is a standard part of “education” in lln' global south.
l’nmlmg cut how the promotion ol *haxic ||1uaL_\ and nulmlaL} is alm arecipe
tor the reproduction nl'llcga‘nlnny and the reinseription of human rights norms,
spivak articulates an ambitious and radical notion of humanities cducation that
involves the ‘uncocercive rearrangement ol desires™ and “empowerment at the
lowest level” (2003). Neither migrant minoritics in the North nor the |n('a||_y
based Southern development workers are seen as adequate o the task ol
displacing “international/domestic elite pressure on the state” because their jobs
require them to translate human rights and development projectsinto the ethical
and cpistemic mindset of te North (2003). Instead, Spivak’s l)vdagngit cltort
iv cathected via the humanities and focuses on a (|ialnguv hetween children and
their teachers within the subaltern community. )

Spivak contends that, in gs‘ncraL teachers in the humanitics plava |<u) role
in normalizing the alliance between capitalism, development and human vights.
Amcrican-style educational training that encourages benevelence Tor the other
by “listening to” and “speaking for” the other has produced, at best, “cultural
relativism as cultural absolutism,” where caltural <differences are already
subsumed by the Western subject promaoted as hummn neous and universal, On
the one lmml liberal multiculturalisig as it is taught in lln North and institutions

catering to middle class and elite groups in the .\uulh reinforee an asvimmetrical’

human rights discourse and provide an alibi for the New Lmpire. From Kiddie
investment handbooks to the marketing ol posteolonial literature, Spivak argues:
"Weare now teaching our childeen in the North, and no doubt in the North of
the Seuth, that o learn the movement ol linance capital s 1o learn social
responsibility™ (20033, On the other hand, education at the Tevel of the rurdl
poor is tocused on s|)v|ling and memorization {20033, Fven where there have
been examples ufpulagugi(‘ instruments that attempt to undermine this coercive
svstem ol education by encouraging a tc':lthing that involvesa (Iialngic Cncounter
between the student and the text, Spivak illustrates that they have been muted
by the dominant logic informing humanitics cducation. As she explaing, the
teachers with whom shie works Thave boeen so maimed 11}' the very svstem ol
cducation we are trving to combat’, this kind ot teaching has been made to seem

counter-intuitive {2003y, The Qk'n(l('l'('l] subaltern must e ('m‘uumqrd how o



read, ot how to learn lessons: “As |ung as real equalization 1|1|‘()ng]1 recovering
and training the long—ignm'wl ethical imagination ol the rural poor and idecd,
all species ol sub-proletarians on their own twerms s not part of the agenda o
come, s/he has no chance of becoming the subject of Human Rights as part of a
u;Hm‘[i\'il}, but must remiain, forever, its object ol benevolence” (2003).

Teaching, emerging from the understanding ol imperatives as velational not
knowledge-based, muast be attentive to axl at least negotiate the effects of the
violation by imperialism. Returning to Kant, in this vethinking of imperatives
not as (111]ig‘1tit)n or (ILll'\, glnlm“/,alinn needs to be overwritten I))' asense ol the
planct that would embrace (or return 1oy the idea of being human as "o e
intended toward the other” that was displaced by the emergence of the Western
subject as Tormed |))' |ugi< ()i'impvl'inlisi (*apimlism (1999h: 46). Imperatives are
re-imagined, in this work, as the responsibility of being human and thus derived
not from reason but from an Calterity” that is unnamed (1999h: 723, A non
cocreive vducation must involve 2 teritical intimacy™, o revisiting of what she
first deseribed in C8S fas a learning to .\'l)mk to {rather than listen to or speak
fory” the heterogencous subaltern that has been <ubjected to and muted by
v])islvmi(‘ violence from which there is no CASY TCCOVETY o |a.~ling solution
(1988: 241). Spivak proposes a new role Jor humanitios education an *educa
tion without gual‘anl('v%‘ involving a 'learning to learn from helow' and the
cultural suturing” of *democratizing reflexes” into stagnant 1(s]mn~.1|nl|l\ rasesd
cultures or in other words, the lnn(lmg ot a displ laceel version of the | ‘nlighten
ment project ta subaltern epistemes that would result in “the activation ol
dormant structures” in subaltern communitics (2003). This would then set the
mrnn(la for a “humanitios tecome’”  a practicve of teaching focused on demysti-
I\lmr the role of global financialization and international control in human "th
initiatives, and a practice that involves learning to read as being attentive wo the
“the singular and unverifiable™  singular hecause of the infinite heterogeneity of
culture and unveriliable because of the limits ol rational knowledge, "This
\u:\pvn(ling onesell into the text of the other” also \&ll\])(‘llilf-& “the conviction that
Fam necessarily better, Lam necessarily indispensable, Tam necessarily the one
1o right wrongs, Tam ne cessarily the ol product for awhich history happvmt]
and that New Yori\ [nu\lnn\nma]i\ the dispe l’l(]]n“‘ end| is necessar 1[\ the capital
of the world™ (2003). Tor Spivak, this kind of humamlu\ 1o come’ represents
“the only prior dml paticnt training that can leaven the quick Jix training institutes
that prepare international civil socicty workers, including human riglnu advo-
cates with uncomplicated standards [or success™ (20030 By learning this practice
ol reading, Spivak suggests that responsibility based cultures will be vevitalized
andd sutored into right's based thinking in non-hegemuonic wavs.

In learning “to Tearn from Bolow,” the [inmlnant must redeline herselt and
this gesture requires that geography - first and third worlds — stop being read
incvolutionars terms as a teleological narrative of pre maodermto moern, hence

the interest in s]mtia] alterity, In Spivak’s view, what Marx failed 1o theorize was



PES SITING THE SULA: 1 RI

the “ground condition” of the continued reproduction ol class apartheid and thus
his solution to the redistribution of wealth was “te change the victim into an
agvm' {2003y, Lducation in the humanitics “1o come” would have the necessary
but impossible task” oF intervening at this juncture and displacing a fulfy rationale

o

notion ol L‘Hlil‘hl('n]ﬂt‘nl thinking and human rights. The echo of Spivak’s call
for ‘persistent or |l](|uv in her e 1gagc-nu'm with other concerns in her ocuvre is
obvious here. This process, this ‘learning” [rony pre-capitalist socictics the lost
imperative c)l'rvspunsil)i]il)' would in turn revive the democratic structures of
civil sagicly anel encourage t'al}ilal to break from an iml)vrinlism that is now [ull

scale globalization, interrupting the logic of capitalism so that it serves the social

instead of colonizing it and destroying it
[y E P

IT

This special issue an Sl)i\‘ak\ work I’L's|)(mcl.s Lo what we see as its continued
(‘hnl]vngv to humanities scholars and activists to fashion an ethics (Jl‘dllcril/\ that
is not reducible Lo i(|(‘|1li1}' |1()]i1il.'h where the g(‘m]vn‘d subaltern aecupices a
particularly telling place as pact of a comprehensive ceritique ol globalization. To
alarge extent, the contentious reception of *CSS in 1988 was overdetermined
3]\ llu' desire to name the other fermented by a strategic turm (o identity politics
1|mt dominated discussions about subje clivity within Imlh the institution and the
social movements of the 1980s. In her recent re hmmng ob this ¢ s¥av and in her
ocuvre as a whole Spivak asks us to consider how the haceessibility of subaltemn
consclotsness continues to haunt ima*]'(lis‘(‘il)linm'}-' inquiry llw'llilv the miove 1o
more contextualized and detailed accounts of the 'vu,-ryalny'. The silences
cimbedded in these (‘hl‘(mnlngi(‘nl and continuous accounts of histm'}‘ have been

<Y|()~m'<| over bothin the privileg

ging ol the archive, an already “digested” past that

poscs as the “raw material for history writing”, and in the resistance to under-
standing the past as the product of the ever shifting terrain of memory. By
(lld\\lnlﬂ_f A |)dlll“(‘| |){‘l\\((|] lll(]‘ﬁ(' SllL'”L[' .ln(l 1|]{V U’('”(lk'r\ (l \U% lllti T MW ]llilll
colonial, national and global contexts, Spivak’s work raises questions about
whether Titerature, historiography, anthropological scholarship, development
rhetoric, and haman rights discourses that clain to excavate “the other” neces-
saril_\' also sulssume her into lu‘gvmrmi(' narratives. In their focus on the |i1v11u"\',
the papers we have gathered for this special issue cach engage with the ethies of
a|1i‘1‘il} as it relates to various CRpressions of sulmhvrnil)\' in the New l:.mlain'.
Paul de Man lamously wrote, "When modern eritics think they are demvstitying
literature, they are in fact being demystificd byoity but since this necessarily
oceurs in the form of a crisis, they are blind to what takes place within them

selvess At the moment that they clain to do awayv with literature, licerature is
cvervivhere; what they call anthropology, linguistics, psychoanalysis is nothing

but literature reappearing, like Hydra's head, in the very spot where it huad
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supposediy been suppressed” (de Man, 19830 18). Literature provokesa produc-
tive orists in ihe study ol culture as it serves as a reminder of the lictiveness ol
all fanguage, and, itis in this space of Tanguage  inits singularity and materiality

that the reader contronts the ethical as it inclines her toward the (imjpossible

other, what Spivak names as the condition of being human. *By definition’, she

;
writes, Swe cannot no sell can rveach the quite other. Thus the cthical
situation can only be figured in the ethical experience ot the impossible, And
literature, as a play ol figures, can give us imaginative access 1o the expericnce”
(2000: 336),

Bruce Robbins’s “Soul Making: Spivak on Upward M()l)iiit.\‘ returns to U8S
to remind us that Spivak posed this eritical question with specitic relerence to
the international <ivision of labour. Her analysis of Dielucze and Toucault’s
roemanticization ol the ]'furolwnn “workers” HlI'ngglk‘1 a position that ignores
the fact that this struggle is being plaved out in the context of global capitalism
and imperialisim raises the question about whether the ‘iUhl for an wm|imrim
politics in the metropolis is not always at the expense of those on the other side
of the international divide. 1‘1|m|almu on Spivak’s demand in CPR that fellow
c|idspt)1‘i(' intellectuals not (X])hm away their ])i‘l\lllgl and inltuence in the

academy on “moral luck”, Robbins oxtends this imperative to any academic/

)
activist commilment to promote an vﬂalimrinn po litics, umlrr\imu]ing decon
structive cthics as acknowledging the “divty hands that can never be cleaned”.
Following through on his logic then, Robbins suggests that il as Spivak argues,
Bronte’s Jane Lvre claims her independence at the oxpense of her colonial sister,
50 too she rises in class and | in his reading of Kincaid's Loer, points out that this
sate opportunity tor upward mobility is attorded 1o thicd world women. In this
rcmlinw that builds upon H'pi\dk's‘ Raobbins suggests the importance r)Iklcll‘ndinn
the \()(Jal wellare state even in its imper lection as upw ard mul)lflt\ stories can
be about more than sell interested individualism and the betraval of those Tefi
behind. 11 is what Robbins calls the “ethic ol social |nlu1|u|)uuiulu underlving
the social wellare state that saves it frem being in fundamental contlict with non-
nu*tmp()litan Spaces even il against the historical moment of impc'rialism, 1his
contlict is front and centre.

Turning 1o the importanee of the praciice ol vritical n‘ading in S])i\'nk's
work, Brent Fdwards, in Selvedge Salvage!

bal Pl

examines the use of pdrdtasis in
CPR; this rhetorical device is fa way ol using language that withholds connections
and conjunctions’, thus forcing the reader into an active critical engagement with
the text as s/he must both make the links between various sections of the text
and recognize the im‘ummvnaumhi]il.\' ol various migmnl/lxu'ia]ixvd/chss
narratives, Pursuing a discussion of Spivak’s d[ldl'\'\iﬁ ol Kincaid™s Lucy as para-
tactic and her claim that ‘rhetorical sensitive rcllding.\’ are hoth ]m|ilim| and
cthical, Fdhwards then considers how CPR “pecls away fromits own progress” to
keep alive tensions that are at once irresolvable and productive. As LEdwards

argues, the asides, footnotes, and parenthetical qualifications that surround the
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reprinte W/ revised ¢ ssays in CPR (the ver \ shhstln clements o her work that
somme crities lind most frustr ating) point to the ¢ dges of Spivak’s claims and mar k
a self reflexive “awareness of (Ia.\.\ bound complicity” that goes alemg with her
position as an apwardly mobile migrant in the academy, But il, as Spivak has
argued, a careful reading ol Lucy suggests that this story of'a Caribbean governess
who migrates to the metropolis is about more than the standard notions of
diaspora and hybridity thar get read onto it Tidw ards further argues that Luey,
taking on the responsibility of the exile as she breaks [rom her mother and
|1ir1h]}la('t‘, acli\c-l_\f resists mnking connections hetween the scattered post

colonial migrants” she encounters. In this wav, Fucy refuses, as Spivak hersell
docs, a too casy solidarity that would crase ditferences between \.nmuxl\
situated migrants - and hetween ‘slobal - posteoloniality and I]lLlI()p()'lldl]
migrancy” in the interests ol a ‘multiculturalism complicit with neocolonialism.’
Spivak is propesing a model for an ¢im)possible pedagogical approach to criti-
cisi that i akin to the poctic ceffect of the contemporary paratactic prose poctry
of Tlarrvette Mullen and gostures towards the importance of literary reading
practices inan cthics of dllt rity.

In another reconsideration of CPR, Sangecta Ray, in ‘I'thical Fncounters:
spivak, Alexander and Kincaid”, tracks the recent contributions that S|1i\a|\' has
made o addressing the question of ethics in terms of the possibility of reading
the other without dispensing with the structures of civil society (something
Spivak herself has recently called “ab-using the Inlightenment’). Central o this
discussion is Rav’s (xplanatnm ol the (]I\lll](llt’)ll Spivak’s work makes between
‘the Call to and the Call of the Ethical”. The Call e the Bthical, as Ray explains,
assumes a transcendent ethie that ix embedded inan Enlightenment position,
where as the Call ;;f‘tlu‘ Ehical requires “just the opposite a recognition that
there is an other side and that on this side “is the indefinite™ . This move allows
Spivak to disrupt the normalized ¢ quivalency that unde rstands responsibility 1o
the other as an obligation thereby u'm\cnlmw the Culture of the Enlighten-
ment as reasonable in opposition to the culture of the muhticultural other as non-
reason with a notion of responsibility as a 1151]11. Ra) s analysis points to honw
Spivak’s rereading of human rights rc:luir('s‘ us to [become] comfortable with
the inexhaustible diversity of epistemes” and transforms the burden of social
|(x|)<1n\|h|hl\ to ‘all mlmlulllwlhu planct” in the name of 2 "more “just moder
nity™ . Ray mobilives this theoretical stance in her reading of novels by Meena
Alexander and Jamaica Kincaid and a filn by Shashwati Talukdar in order to
illustrate the difference between a eritical versus conservative multicultural
reading practice and the conditions of possibility of knowledge that inflect an
cthies in this apprn.u']].

Returning to some of the insighls in USS, Priva Naristulu, in “bBxamining
the Lndisclosed Margins: Posteolonial Intellectuals and Subalters Voices™, offers
a criliqnc‘ ol the ongoing .»;ilvncing ol subaltern culture in ])nstfd|)art|wi{| South

Alrica, Navismulu's paper examines the systematic marginalization ol resistance
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literature i the curriculum of the South Atrican post-sccondary education
svstem where Furo contric values masquerade as universal and help 1o <shore up
White liberal privitege. The poctry of women resistance writers is contrasted
with the patriarchal and liberal representation of “protest writing” to reveal
contradictions and ('(>1nplimlinn\' in the position of the :M‘Il(lt'l't‘t’] subaltern in
relation ro South African nationalist discourse and the state's secial and cconomic
|m|it'\' \Jlrimnu]u s interd i\'(‘iplinnr\' .1|)I)|'(m('h to nmlilw the situation of the
gendered subaltern i the post-apartheid and globalized context highlights the
(i IHeulty the subaltern has articulating her response to the social, cultural and
cconomic pressyres she experiences ona dav to c|a§ basis. She provides examples
ol the continued silencing ol the gendered subaltern in the curvicalum of South
Alrican universities, in l]u [ mm:r\ of the Truth and Reconciliation Commis
sion, and in the activism of the SBack duwellers of the Impolwent settlement
where she has conducted fickdwork, Narismulu's paper points to the instru
mental role that grassroots organizations that develop ‘networks of globalization
tfrom below’™ can |)§d}‘ in (|L‘|n'\sli|:\ing the demes ratizing rhetorie that has
informaed post-apartheid government policy but that has failed 1o deliver any
uigmi'i(am improvement in the lives ol the subaltern community.

Alterity, ethics, subalternity and their special relationship to literature the
themes that run through this special issueare all revisited in the final paper in
the callection. Fhe question ol how individual memory {its, or more aceurately,
does not fit with history is at the heart ol Gavatri ?\pnaL s "The Staging of Time
in Heremekhonen™, a .\[Jl}.‘\[ Conde novel almul Veronica Mercier, a character
who washormin (}ll.1<|('|(m|)v. meves to Paris and trasels to West Arica in search
ot an ancestry that was interrupted by slavery. Suggesting that the Tocus on
Mercier as a character is limited inits L1|)[)|'(m('h, Spivak reads the novel as a
staging of heterogencous time that Ikll't‘gx'crllztcls the incvitable suppression ol the
subaltern that oceurs when the novel is read onlv in terms of the central
character’s Iu-rwnlml quest tor her Alrican roots, for niggers tth ancestors’, for
Afvica as a singudar lost object” that necessarily involves ignoring the subaltern

is nuanced h\ the novel's deplovment of luumm ‘neous time, The staged
absences and gapsin the novel, between llmught an(! speech, between memors
andd history, between Guadeloupe and Africa, between the gift of time and
confession, between women’s personal sexual pleasure and the impersonal
Itl)l()l]lltll\t Brodd v opoint to the was the novel exceeds its (‘|mm(‘1<'1'(lerit'a]
outline. This ¢pic (|lm}|1\ of the novel that acknowle dges the imper sonal |u ter-
ageneity ol In.slnl} as h}ialld tinwe points 1o "pre ¢ capitalist wavs of 1mngmmg
and thus resists the progressive model of literature, which situates the novel at
the height of democratic expression. 1t s this staging of the “ruse’ ol individual
memory that posits at its origin a there was” inits attempts to conneet w ith an
impe rsonal histor v that ultinnate Ivallows the novel to gesture tow ard the heter
ogencous history that gets folulull} uniticd under the name “Africa” in the main

character’s quest for ancestors. While the main protagonist, and readings that



focus on her, wants o jump the gap between discontinueus historics in the
attempt to altirm an “originary Tistory', it is the epic gestures in this nosvel that

ferearound the gaps, thwarting this verv atiempt,
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